reality, with the result that the usual scientific methods are grossly inadequate in relationship to it. His method for the study of the body, "radical reflexion," rather than revealing to us the phenomenal world, gives us presence in the world as transcendental. In such a phenomenology, consciousness, superimposed on a world that is already-there, radically primary, is not primary; it is secondary to the instructing spontaneity of the body. Each thought gives meaning to the world, but a meaning which, since we never express it completely, is always incomplete. The body bears within itself, and through its animation, expresses, the scheme of the already-there world. The spoken word similarly is schematic; it gives form to my signifying intention when I am about to speak.
The lived-body, being the experienced body, is tied to the lived-moment.
Language, however, is not anchored in time. Merleau-Ponty, confining himself to a more concrete and more psychological assertion-that both having and being his body, man in his language projects it onto and into his spatial-temporal world-had not, until his last work, explicitly spoken of the body as a source for the revelation of Being. However, Kwant's analysis (1968) of Merleau-Ponty's unfinished book, The Visible and the Invisible, shows that he finally held that the fact that our body is both subject and thing shows the impossibility of original intentional opposition between subject and thing, and that an underlying Being, which he called "l'Etre sauvage," is not yet subjective or objective, but potentially both.
As Kwant (1968) points out, this is the metaphysical background for Merleau-Ponty's analysis of the body, but the analysis itself is concrete. There is real reflexivity in our body. An analysis of the hand-as it seizes a glass, a cup, a lamp, an apple, as it feels the softness of a pear, the quality of a particular bolt of cloth-shows that the "perceptibility of the touchable thing is effected by the right attitude of our hand." This is an attitude of which we are usually unaware, but one which we could not adapt or correct if we did not feel our feeling hand. In perceiving the world the body perceives itself, and this self-perception "conditions the perceptibility of the world."
